I H ¢ DALY R E
Sun, Apr 26, 2026 B Y‘oun N ‘D

I h
E F OR N

Digest

SHNA BERURA YOMI
‘N PYD N“D 12O

Overview

Halacha Highlight

Siman 68 Seif 1:

There are places that interrupt birchos krias shema to read piyutim
and it is correct to refrain from saying them since they are an in-
terruption. According to some there is no prohibition and the cus-
tom in all places is to read them but one who is lenient and does
not read them loses nothing. Nevertheless, one should not engage
in other activities. One may not even interrupt with divre/ Torah
while the fzibburis reading piyutim and it is certainly prohibited to
engage in idle chatter. However, if someone studies by thinking
about Torah, meaning he just looks inside of a sefer, it is permit-
ted since thought is not the same as speech. There is, however, a
concern that his thinking about Torah will lead to talking, there-
fore, one should not behave differently from the ftzibbur if they

have the custom to read piyutim and he should read them togeth-
er the tzibbur. See below 90:10.

o,

% Chazal did not establish the exact wording of long berachos,
therefore, one who changes the wording has not changed the
essential character of the beracha. (M.B. 1)

% Even between paragraphs one is not permitted to interrupt with
divrei forah. (M.B. 2)

% When people see one looking in a sefer it could lead them to
talk but it is possible that merely thinking about Torah matters is
permitted. One may not even think about Torah while the
chazzan is saying kaddish since it requires a lot of
concentration. (M.B. 3)

% Rav Chaim Vital writes that Arizal only said piufim composed by
Rishonim and would not even read 51». However, R' Chaim Vital’s
son testified that when his father was shalioch tzibbur he would
read whatever the fzibburwas accustomed to read. (M.B. 4)

% Customs that relate to the core of davening, for example the

nussach that one davens may not be switched. Davening related

matters that are mentioned in the Gemara are universal and

are not subject to customs. (M.B. 4)
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There are many customs regarding saying piyutim. Some are
very careful to say them, feeling that skipping them represents a
great loss. When the Pri Megadim was asked why some piyutim are
called x17p his answer reveals just how precious these tefillos are.
“This is how they are named since the root of the word shows that
they are mekarev, they draw those who say them closer to Ha-
shem.”
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What is one to do when his custom is not to say piyutim while
the shul he davens with does say them? He cannot separate from
the community by learning, as we find on today’s amud. He could
say them but this is also not simple. Since he is not accustomed to
saying them, it is virtually impossible to understand the difficult lan-
guage.

A certain man had an idea. Although the Rema writes that one

Changing one’s nusach when davening in a shu/ with
a different nusach

Mishnah Berurah Siman 68 Seif Koton 4
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However, when it comes to customs related to the root of fefila all
opinions agree that one should not deviate from the custom of his
place

Mishnah Berurah (17p0) writes that although there are different
customs with regards to the reading of piyutim, nevertheless, when
it comes to matters at the very root of fefila one should not deviate
from the custom of his place. For example, one who davens
nusach Ashkenaz should not switch to nusach Sefard or vice versa.
The reason he explains is that there are twelve gates in Heaven for
prayer that correspond to the twelve tribes and each tribe has its
own gate and custom. He then adds that if an Ashkenazi davens
with Sefardim or the opposite he has fulfilled his obligation. Based
on this comment, Rav Chaim Pinchas Sheinberg ruled that if one
arrives at a shul that davens a different nusach and one cannot
find a siddur with his nusach he should daven with them. Since the
mitzvah is fulfilled even in the other nusach, it is not worth forgo-
ing davening with the fzibburto obtain a siddur with one’s nusach
(MY NN IV KIIDN H123W 97NHNIN MW MIN NDP).

When an Ashkenazi davens with Sefardim (or vice versa), Sefer
Pe’as HaShulchan (177 mx 3 »o) writes that it is prohibited for one
to daven their own nusach due to the prohibition of yrTRNn NO.
Teshuvas Meishiv Davar (v »o n7n) disagrees and rules that when
davening the silent amidah one is not permitted to deviate from
his customary nusach and one does not violate the prohibition of
YTTHRNN N9 since either nusach is acceptable. Rav Moshe Feinstein
(3 »o a7n nN) also maintains the same position when he writes
that one should daven with his regular nusach and he is not obli-
gated to change out of concern that it could lead to a dispute. Rav
Shlomo Zalman Auerbach (v» pro panrn P19 noono »w VYY)
commented that the custom does not follow Pe’as HaShulchan’s
position. Meishiv Davar agrees, however, that one should say ke-
dusha according to the nusach of the Bais HaKnesses since it is
recited out loud.

should not even learn in his thoughts since he might come to speak,
perhaps there is an exception. Wasn't it possible that the problem
with thinking is only when an open sefer is in front of him?2 In such
an instance it is surely likely that those who see him with an open
sefer will speak during this recital. But perhaps it is permitted to
think about Torah without an open sefer in front of him.

When this question was brought to the Kaf Hachaim he ruled
decisively. "The only problem with thinking in learning while the
community says piyutim is because others will see that he is learning
and will come to speak. If one thinks in learning without an open
sefer in front of him there is no problem.”

The Kaf Hachaim concluded with a warning. “But one should
not apply this practice to the recitation of kaddish. During the reci-
tation of kaddish one must focus carefully on every word intoned.

Learning during kaddish is definitely forbidden.”
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