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Overview

Halacha Highlight

Siman 60 Seif 3:

The order of the berachos is not essential, therefore, if one recited the
second beracha before the first he has fulfilled his obligation.

o,

«* The same halacha is true if one read >3 NN before shema or if
one read the other berachos after shema, the mitzvah is fulfilled.
(M.B. 5)

« If one reads one beracha without the second he at least fulfilled

his obligation to read the beracha that he read. (M.B. 6)

Siman 60 Seif 4:

Some say that mitzvos do not require intent and some say that intent
is necessary for one to fulfill the mitzvah and halacha follows the lat-
ter opinion.

®,

% There are two types of intent: The first is to concentrate on what
one is doing or saying and the second is the intent to fulfill the
mitzvah with what one is doing or saying. L’chatchila one should
certainly concentrate on what he is doing but the topic of this se/if
is whether it is necessary to have intent to fulfill the mitzvah. All
opinions would certainly agree that intent to fulfill the mitzvah
enhances the fulfillment of the mitzvah. (M.B. 7)

% According to the stringent opinion if one did not have intent to
fulfill the mitzvah he must repeat the mitzvah. Even if he is
uncertain whether he had the proper intent he must repeat the
mifzvah but in such a case he should not repeat the beracha.
(M.B. 8)

¢ According to Taz if one recites a beracha for a child he does not
fulfill his obligation since it is considered as though he had
explicit intent to not fulfill his obligation. (M.B. 9)

« There is a dispute whether Shulchan Aruch’s ruling that mitzvos
require intent is limited to Biblical mitzvos or extends even to
Rabbinic mitzvos. It seems that there is no distinction between
Biblical and Rabbinic mitzvos. (M.B. 10)

¢ In the event that a person repeats a mitzvah because he did not
have proper intent he does not repeat the beracha. (M.B. 10)

% According to Chaye Adam a mifzvah must be repeated only if it is

possible that it was done for some purpose other than the

mitzvah e.g. reading shema for Torah study. When it is evident
that the action was done to fulfill a mitzvah, e.g. taking a /ulav,
the mitzvah is fulfilled even if he did not have explicit intent for

the mitzvah. (M.B. 10)

Proper intent before fulfilling a mitzvah
Shulchan Aruch Siman 60 Seif 4
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And some say that intent is necessary for one to fulfill a mitzvah and
this is the halacha

Shulchan Aruch (1 'yo) presents a disagreement whether mitzvos
require intent. After presenting the two positions, he declares that ha-
lacha follows the opinion that maintains that mifzvos require intent.
Mishnah Berurah (37pv) explains that the dispute does not relate to the
concentration on what one is doing while fulfilling a m/tzvah or while
reciting a beracha. The intent debated here is the intent one should
have before performing a mitzvah, namely that the mitzvah that he
will do is with the intent to fulfill his obligation. According to the strin-
gent opinion, one who did not have the required intent before ful-
filling a mitzvah is required to repeat the mitzvah with the correct in-
tent (Npo 271).

Mishnah Beruah (7po) cites Chaye Adam who suggests that the
necessity o have proper intent before fulfilling a mitzvah is necessary
only when it is possible to assume that he may have performed that
action without the intent to fulfill the mitzvah. When a person’s action
clearly indicates his intent to fulfill a mitzvah he fulfills the mitzvah
even if he did not have explicit intent to fulfill the mitzvah. Thus, for
example, if one takes a /ulov and esrog without intent to fulfill the
mitzvah, the mitzvah is fulfilled since there would be no other reason
to take the /ulav and esrog. Sefer Piskei Teshuvos (v mn) writes in the
name of Ritva that certainly when a person recites a beracha before
fulfilling a mitzvah it is as though he had the correct intent before ful-
filling the mitzvah. This leniency, however, applies only to the one
who recites the beracha, if one merely listens to another person recite
the beracha and then performed the mifzvah without proper intent he
must repeat the mifzvah. It must be stressed that these leniencies re-
flect the halacha for one who performed a mitzvah without proper
intent and the question is whether it must be repeated. Mishnah Beru-
rah (3vpv) emphasizes that according to all opinions it is preferable for
one to have correct intent before fulfilling a mitzvah.

Stories to Share

The Atheist’s Tefillin
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A certain professed atheist had stopped observing mitzvos long
ago but his relatives never gave up on him. One time they begged him
to put on ftefillin but he protested. “l don't believe, so what's the
pointe¢”

Nevertheless, when they insisted, he acquiesced and put on the
tefillin. But they wondered if their disaffected young relative had dis-
charged his obligation with this action. After all, as we find on today’s
amud, if one doesn’t at least have a thought to discharge his obliga-
tion with a mitzvah act-—even if he believes in Hashem and mitzvos—
he does not discharge his obligation.

When this question reached Rav Elochonon Wasserman he ruled
that this action has no spiritual effect. “This is the same as someone
who does an action for another reason without intent to discharge his
obligation. Just like poynn without kavanah does not take effect, the
same is true regarding a self-declared unbeliever who fulfills a mitz-
vah!”

TN, VN 0,270, DOV NP XD

But when someone asked Rav Shlomo Zalman Auerbach about
this ruling he disagreed. “It is exceedingly difficult to understand the
reasoning of Rav Elchonon in this instance. Although it is true that this
person claims not to believe, it is not simple to brush off such a mitz-
vah as spiritually ineffective. In the case of an action which is obviously
only done for a mitzvah—such as tefillin, lulav or chalitzah—it seems
clear that despite his claim to the contrary, he does have some kind of
intent to fulfill a mitzvah. Once he does such an action he reasons that
if the Torah is true this action should discharge his obligation. It is cer-
tainly much better than one who is not thinking about the mitzvah at
all. Of course if he is clear that he is not interested in doing the mitz-
vah with this action it is like poynn. But claiming disbelief is not

enough in itself to establish that his action did not fulfill the mitzvah!”
15 MIN N99N 2T, 170 MIN,T79 ,NNOYW MDD




